






















































（1）  「夜郎为彝说」（朱文旭1997: 12）
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中国西南少数民族文献神话在日本的研究


























（2）  『中国神話の構造』（百田弥栄子2004: 57）
（3）  「夜郎文化研究中的几个问题」（山口八郎，珠尼奢依2007: 17‒19）
（4）  「竹取物語素材の研究」（波多江種一1931: 9）
（5）  「万葉集の竹取翁」（小野寛1991: 30‒31）































（7）  『万葉集の文化史的研究』（西村真次1942: 380‒382）



















及国内学者何耀华等人采集的彝族故事，认为 “产生、支撑 ‘竹王神话’ 的
土地上应该有对竹特别的信仰或崇拜的习俗。竹中诞生祖先、自己也与竹融
为一体、死后归竹的风俗应该在此集团中残留。因此，广泛流传 ‘竹王神话’






君岛久子指出 “与第一篇文章中提出的 ‘夜郎白彝说’ 存在差异。彝族属于
藏缅语族，是山地农牧民；而百越则属于壮侗语族，是平地农耕民。这两者











































































书》中记载的 “九隆神话” 中哀牢妇人 “沙壹” 的名字相联系。而且，思考
特还指出南诏为傣族之国的旁证是南诏的 “诏” 在新旧唐书的本传里 “王为


















（19） The old Thai or Shan Empire of the western Yun-nan.（E. H. Perker 1890: 337‒346）
（20） Gazetteer of Upper Burma and the Shan States.（J. G. Scott 1900: 188‒189）


















































































“哀牢一词源于傣语”，如道顿（W. C. Dodd）通过 “哀牢、九、隆、坐” 等
的傣语发音与汉语发音进行比较，认定其属于傣族语，Dodd指出在傣语中
“哀” 是 “男”、“牢” 是 “人” 的意思，因此，“哀牢” 意指 “男人” 或 “哀



















































































到 “世隆” 之名，但《新唐书》与《资治通鉴》里则是 “酋龙”，《南诏野史》
（胡本）的世隆条记载 “又以世隆之名犯太宗、元宗庙讳。唐不册封。隆益
致怨望，至是自称帝，云云”。八代劝龙盛以后，南诏王名的变化上，特别
与 “龙” 或 “隆” 相关，其背景在于南诏王室的历史动向。其中值得注意的
是，《南诏野史》记载的 “世隆” 为原名。藤泽义美指出这会联想到哀牢夷
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The Study of Chinese Southwest Ethnic 
Mythology in Japan: 
Focusing on Jiu Long Myths and Legend 
of Bamboo King
ZHAO Rui
 Because of the complicated historical and geographical reasons, there have 
been many live myths in Chinese southwest minorities. As the habitation of many 
minorities, the ancient myths had been recorded in ancient books from 1st century. 
The most famous are Jiu Long Myths and Legend of Bamboo King.
 As early as Edo Period, the Japanese people had studied Legend of Bamboo 
King of Yelang Kingdom. The first scholar who studied Princess from the moon 
was the famous historian, archaeologist, anthropologist and folklorist Nishimura 
Shinji. He had brought a new perspective for the study of Princess from the Moon 
by the story of Legand of Bamboo King. Later on, Matsumoto Nobuhiro and 
Kimishima Hisako had carried on the study from historical and folklore 
perspective.
 Jiu Long Myth is the most famous myth in Southwest of China, which has been 
earliest kept account of in Chinese books. The first Japanese scholar who studied 
Jiu Long Myth was Yamamoto Tatsuro. Different from other scholars, Yamamoto 
Tatsuro has put his focus on the Buddhism and dragon culture instead of tribe 
problems of Laoyi and Nanzhao. Sugimoto Naojiro, the Japanese historian, the 
professor of Hiroshima University, has set up the Nanzhao Dai Theory based on 
the study of some western scholars. Matsumoto Nobuhiro has held the opposite 
theory of Dai Theory. He has developed Yi Theory based on the study of Ai Laoyi 
living habits. Shiratori Yoshiro and Fujisawa Yoshimi have studied Jiu Long 
myths and developed Yi Theory based on the historical documents Kimishima 
Hisako has put forward the cultural compound of Jiu Long myth.
 In conclusion, the southwest myth study in Japan has the following features: 
Firstly, Chinese southwest minorities have many connections with the Southeast 
Asia nationalities. Therefore, the Southeast Asia study in Japan has an inseparable 
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relationship with Chinese Southwest minorities. Secondly, Chinese study in Japan 
has been biased toward documents study for a long time. The reasons are that 
there are many Chinese documents and the Chinese lecture in Japanese could 
avoid the wrong reading in Chinese-Japanese translation. Thirdly, one of the 
Japanese historical study features is the gradual improvement, i.e. from the single 
document study to the combination of historic relic investigation and documents 
investigation. It has not only got rid of the formulation crisis of social structure, 
but also brought new vigor and vitality into historical research.
